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“ THE OLD PATHS.”—JER. vi. 16.

Numser 13.]

FRIDAY, APRIL 8, 1836.

[PricE ONE-PENNY.

THE feast of the passover, ordained as a
memorial of past mercies, has at the same
time served to remind us of another deliverance
mecessary both for Jew and Gentile, and also
of a happy time when ¢ there shall be one
fold and one shepherd”—¢ One LoRrbp and
His name One.” But the blessed anticipations
of the future cannot, and ought not, with-
draw our thoughts from the reality of the pre-
sent. That happy time is not yet come. Jews
and Christians are not yet agreed as to the
articles of faith ; and this feast of the passover
especially directs our attention to the cause
and origin of the difference. At this solemn
season of the year, Jesus of Nazareth was con-
demned by the Scribes and Pharisees, and by
them delivered to the Roman power to be

d as a malefactor. One portion of the
Jewish nation, and that the majority, con-
curred in the judgment of the rulers. Another
portion, at first small, but ultimately consi-
derable in number and station, arraigned the
justice of the sentence, and professed their
faith in His Messiahship. The question be-
tween Jews and Christians at present is, which
of these two portions of the Jewish nation was
in the right. In these papers we have taken
up this simple position, that the religious sys-
tem of those who rejected Jesus of Nazareth
is contrary to the law and the prophets, and
is therefore false ; whilst the doctrines of Him,
that was rejected, are in conformity with those
writings, and must therefore be true. When
we say that the rabbinical system is false, we
do not mean that the Pharisees held no truth.
On the contrary, weshowed in our last namber
that some of their expectations were agreeable
to the Word of God, and therefore true. All
weintend is, that the peculiarities of Rabbinism
of which the system is composed are erroneous.
The laws relating to the present festival fur-
nish us with abundant proof of our assertion.
The divine commands relating to it exhibit the
care, consideration, and condescension of God
in providing an opportunity of instruction, a
time of relaxation, and a season of joy for the
poor as well as therich. The rabbinical laws,
ondth: other hand, are bnrdedr;some, opprc:lssive,
and hurtful, especially to the poor and un-
learned. y

We take our first proof from one of the laws
relating to the MoY YW ¢ The four cups’’—
God has given a simple command to Israel to
make known to their children the reasons for

the feast. ) 3% n1am « And thou shalt
declare unto thy son in that day, saying, This
is done because of that which the Lord did
unto me, when I came forth out of Egypt.”’
(Exod. xiii. 8.) In order to fulfil this com-
mand a sort of liturgy has been composed,.
much of which iy solemn and beautiful; and
a ceremonial appointed, of which one ordinance
is, that there sﬂould be four cups or glasses of
wine.
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¢ All persons, whether men or women, are
obligated on this night to drink four cups (or
glasses) of wine, and this number is not to be
diminished.” (Hilchoth Chometz, c. vii.) As
to the ceremony of the four cups, the circum-
stances connected with them evidently show
that they are not for the purpose of revelry,
but part of a solemn religious observance.
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¢ Over each of these four cups a benediction
is to be pronounced. Over the first cup is said
the consecration of the day. Over the second
cup the Haggadah is read. Over the third
cup the benediction for food is pronmounced.
And over the fourth the Hallel is completed,
and the benediction for the song pronounced.”
(Ibid.) With a solemn religious ordinance it
is not for us to find fault. On the contrary,
in these and their other prayers, we earnestly
wish the Jews the blessing of God, and the
spirit of grace and supplication. But when we
find this human institution imposed as a burden
upon the conscience, and the observance of it
exacted from those who have not the means of
gaining their daily bread, we must protest
against it as harsh and oppressive. Now in

the oral law this requirement is made.
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¢« Whosoever has not got wine transgresses
a command of the rabbies, for they have said,
that there is to be no diminution from the four
cups. And it is necessary to sell what he has
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in order to keep the command of the wise men.
He is not to depend upon the bread, for if he
fulfil the command concerning one cup, he has
not fulfilled that respecting the three. There-
fore let him sell what he has, and furnish the
expense, until he procure wine or raisins.”
(Arbah Tur. Orach Chaiim, 483.) It may be
replied, that the congregation fumnishes those
who have not the means. But what is to be-
come of those who have displeased the dis-
sers of the congregation’s bounty, or what
is a Jew to do, who is living alone in the
midst of Gentiles, as is frequently the case,
particularly in this country ?  If he be a con-
scientious Rabbinist he must either grieve his
conscience by transgression, or sell what he
may not be well able to spare. The same may
also be said of the unleavened cakes. The
rabbies have given so many directions about the
lawful mode of preparing them, as to make it
almost impossible for a Jew, living at a distance
from a congregation, to keep the command,
and to keep the poor in a state of perpetual
bondage to the synagogue, if they wish to be
supplied by the bounty of the congregation.
But this utter want of consideration for the
poor is more strikingly displayed in the insti.
tution and exaction of a second holiday where
God has required the observance of only one,
as the rabbies themselves acknowledge in the
following passage :—
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¢ These are the six days on which the
Scripture has forbidden the doing of work.
The first and seventh day of passover: the
first and eighth day of the feast of taber.
nacles : the day of the feast of weeks and the
first day of the seventh month ; and these
days are called holy dsys. The sabbatism of
all is alike; it is unlawful on them to do any
manner of work, excepting that which is ne-
cessary for the preparation of food, as it is
said, ¢ Save that which every man must eat.’
(Exod. xii. 16.)” (Hilchoth Jom Tov. c.i. 1.)
Here is an express recognition of what God
has commanded. And yet the Scribes were
not content with this ordinance of God, but
have appointed the observance of a second day
on all these occasions, and have annexed the
sentence of excommunication to any trans.
gression of their command.
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¢¢ To us, who observe two days, every thing
that is forbidden on the first day, is also for-
bidden on the second day; and whosoever

makes light of it, is to be excommunicated.
But if he be an acute Talmudist the excom-
munication is not to be severe, only he is to be
beaten. (Orach Chaiim, 496.) In the Yad
Hachasakah we find the same severity, and
the same exception.
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¢¢ Although the second holy day is only of
the words of the Scribes, every thing that is
forbidden on the first day, is forbidden on it
also. And every one who professes the second
holy day, even that of the new year, whether
it be in a matter relating to the sabbatism, or
by work, or by going beyond the Sabbath
limit, is to receive the beating denounced
against rebellion, or to be excommunicated,
unless he be a learned man.” (Hilchoth
Jom Tov. c. i. 24.) The hardship, oppres.
sion, and severity of this ordinance are appa-
rent at first sight, and are severely felt by
many a poor Jew in this city, who hardly
knows how to get bread for himself and his
children. In every case it rohs him in one
week of two days, on which God has allowed
him to work, and to endeavour to gain a live-
lihood. But if the first day of a festival
happen on a Thursday, then that day, Friday,
and Saturday, he dare not do any thing to earn
the means of subsistence for his family. Sun-
day is the Christian Sabbath, so that in one
week four successive days are lost, and in
the following week four more. What, then,
is the poor man to do? If he does not work,
his children may starve; if he makes use of
the time allowed him by his merciful God,
and pursues his daily occupations, he trans-
gresses a command of unmerciful men, and
renders himself obnoxious to his more bigoted
brethren. True that they cannot now beat
him with the stripes awarded to the rebellious,
and that they would hardly dare, in the pre-
sent state of things, to excommunicate him ;
yet there are other ways and means of perse-
cution more secret, but equally sure, But
whatever be the present circumstances, the
cruel and oppressive spirit of the oral law
remains the same. If the Rabbinists had the
power, they would soon proceed to excom-
municate and flog all the profaners of the
second holy day. We appesl, then, to the
common sense of every Jew, and ask him,
what right have men to rob the poor of that
time which God hath given them ? or to
sentence a man who only goes to get bread
for his children, and in so doing transgresses
none of God’s commandments, to excommu.
nication or flogging, especially to that severe
species of flogging here ified ?

The flogging here spoken of is called -rop



mTm ¢ the flogging of rebellion,” and is
altogether different from that merciful punish-
ment ibed in thelaw. God says, “ And
it shall be, if the wicked man be worthy to be
beaten, that the judge shall cause him to lie
down, and to be beaten before his face, accord-
ing to his fault, by a certain number. Forty
stripes he may give him, and not exceed;
lest, if he should exceed, and beat him above
these with many stripes, then thy brother
should seem vile to thee.”” (Deut. xxv. 2,3.)
Here, as everywhere else, in the midst of
Jjudgment, God remembers mercy. The rab-
bies, never satisfied unless they can add to, or
diminish from God’s commandments, have
reduced the number to thirty-nine, lest they
should make any mistake. But to compen-
sate for this diminution, they have invented
¢ the flogging of rebellion,” which is without
number and without mercy, as may be scen
from the following explanation of the Baal
Aruch :—
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“ Whosoever transgresses an affirmative
commandment, for instance, he was com-
manded to make a tabernacle, or a lulav, and
did not, he is to be beaten until his soul go
out, without any consideration of his strength,
and without dividing the flogging into three,
And, in like manner, whosoever transgresses
the words of the wise men, he is to be beaten
without number, and without consideration.
Why is_this called the flogging of rebel-
lion ? Because he has rebelled against the
words of the law and against the words of
the Scribes.” (Baal Aruch, in vc;:a) This,
then, is the punishment denounced against
those who try to get bread for their children
on the second holy day; a punishment in-
vented by the rabbies d{emselves, not against
the immoral or the irreligious, but against the
transgressors of their own commandments.
What could have been the spirit, the temper,
the religious feeling of such men? Had they
any perception of the merciful character of the
law, or any resemblance to the compassionate
nature of the God of Israel? Can you put
any confidence in the religious instruction of
those who would excommunicate or flog a
fellow-creature to death because he obeyed the
instincts of nature, because he could not stay
at home and listen to the cries of his famishi
children, but went forth to procure them fc
in the manner and on the day which God had
permitted him to doso? These are the men
who condemned Jesus of Nazareth to death,
and this is the religion of the oral law, which
you prefer to the mild and merciful doctrines
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of Christianity. If Rabbinism had continued
in its power, you would have been exposed to
all the severity of this intolerance. The
triumph of Christianity has, in this respect,
also been a blessing to the Jewish nation, and
the power of the followers of Jesus of Naza-
reth protects you from excommunication and
co chastisem

ent.

The cruelty and hardship of the imposition
of a second holy day, with such a punishment
annexed, appears not only from the circum.
stance of its being all er & human in-
stitution, but further, that the original object
of its institution has long since ceased. The
Scribes appointed the observance of two days
at a time, when the feast-days were fixed by
the appearance of the moon, lest those at a
distance from Jerusalem should keep a wrong
day, but now that they are fixed by calculation,
this is altogether unnecessary.
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¢ In the present time, when there is no San-
hedrin, nor house of juc:gment in the land of
Israel, the feasts are fixed by calculation, and
therefore all places, even those that are remote
from the land of Israel, ought properly to
observe only one day as a holy day, as well as
the inhabitants of that country, for all depend
on and fix the feast by one and the same cal-
culation ; but it is an ordinance of the wise
men to adhere diligently to the custom of their
forefathers.” (Hilchoth Kiddush Hachodesh,
¢ v. 5.) There is, therefore, no excuse for
this burden imposed upon the poor, and much
less for the cruel punishments, denounced
against those who cease to observe what is
confessedly an useless custom. How differ-
ent is the doctrine of Christianity with respect
to such days. No excommunication, no flog-
ging, no imposing of burdens upon the con-
sciences of our brethren. The New Testa-
ment condemns even all rash judgment in
such matters. It says, ¢ Who art thou, that
judgeth another man’s servant ? To his own
master he standeth or falleth. Yea he shall
be holden up, for God is able to make him
stand. One man esteemeth one day above
another; another esteemeth every dn{_ahke.
Let every man be fully persuaded in his own
mind. He that eth the day, regardeth
it to the Lord ; and he that regardeth not the
day, to the Lord he doth not reFud it. He
that eateth, eateth to the Lord, for he giveth
God thanks; and he that eateth not, to the
Lord he eateth not, and giveth God thanks.
For none of us liveth to himself, and no man
dieth to himself. For whether we live, we
live unto the Lord, and whether we die, we
die unto the Lord ; whether we live, therefore,
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or die, we are the Lord’s.” (Rom. xiv.
2—8.) Here is the spirit of love and mercy,
and therefore the spirit of God. How is it,
then, that Jesus and his disciples were able to
overcome the prejudices of their times, and to
stem the torrent of authority and learning,
which was altogether in favour of the opposite
opinions? How is it, if they were impostors
and deceivers, that they have left a tolerant
and merciful system, whilst the Scribes and
Pharisees, who, according to that supposition,
were the true servants of God, have left a re-
ligion of oppression and cruelty? ¢ Ye shall
know them by their fruits. Do men gather
grapes of thorns, or figs of thistles? Even so
every good tree bringeth forth good fruit, and
every evil tree bringeth forth evil fruit. A
good tree cannot bring forth evil fruit, neither
can a corrupt tree bring forth good fruit.”
(Matt. vii, 16—18.) This is certainly true in
nature. Now the Pharisees have brought
forth evil fruit, Jesus of Nazareth and his dis-
ciples have brought forth good fruit. What
is the conclusion from such premises ?

But we have hitherto spoken only generally
of the institution of a second holy day, we have
yet to consider the details of the command-
ment, which will.show still more clearly that
¢ The Scribes and Pharisees bind heavy bur-
dens, and grievous to be born, and lay them
on other men’s shoulders.”’ (Matt. xxiii. 4.)
They are, as usual, most exact in defining
what is and is not work. They say,
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¢ Every thing that is unlawful on the Sab-
bath, either because it has the appearance of
work, or because it leads to wm'?(, or on ac-
count of sabbatising, is unlawful on a holy
day, unless it be y for the preparation
of food, and the like, or such things as are
allowed on the holy day, as will be explained
in these constitutions. And every thing that
it is unlawful to move on the Sabbath, is also
unlawful to be moved on the holy day, un-
less it be necessary for food : and every thing
that is lawful on the Sabbath is lawful on a
(Hilchoth Jom. Tov., c. i. 17.)

holy day.”

This law effectually ties up the hands of the
poor rabbinist. He not only dare not pursue
his trade, but he dsre not make any domestic
arrangement, that might promote order in his
house, or conduce to his comfort. He must
not write s letter to his friends, nor even extin-
guish a fire, though it be to save his property.
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¢ Although it has been pronounced lawful
to kindle fire on the holy day, even where
not absolutely necessary, yet it is unlawful to
extinguish fire, even though it had been
kindled for the preparation of food; for the
extinguishing of fire is work, and is not at all
necessary for the dressing of food. And as
firg is not to be extinguished, so neither is a
candle to be extinguished, and whosoever ex-
tinguishes is to be flogged, just as he that
weaves or builds. . . . . Fire is not to be
extinguished in order to save property on a
holy day, ne more than on the Sabbath. On
the contrary, one lets it burn and goes away.”
(Ibid. c. iv. 2, 4.) In the Arbah Turim this
law is laid down with still more precision.
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“It is unlawful to extinguish fire on a
holy day, even though a man should see his
house burning. It is unlawful to extinguish
split wood, either for the sake of saving it
from being burned, or to keep a pot from
being smoked, that is to say, if he can keep
it from being smoked without extinguishing
the fire, as by removing it from one fire to
another. But if he has not got another fire,
and if the pot must be smoked unless he
extinguish it, then the extinguishing is law-
ful, that the pot may not be smoked.” (Orach
Chaiim, 514.) Now we put it to the common
sense of every Jew, whether in these laws
there be justice, mercy, and religion, or hard-
ship, inconsideration, and absurdity ?
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