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Numser 18.
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PRrICE ONE-PENNY.

TuaAT the traditions of the Talmudists
abound with the most absurd and incredible
stories, is a matter of notoriety. But when a
Talmudist is pressed with any one of these,
as a proof that the oral Jaw is not from God,
he has a ready answer. It isan allegory, and
contains the most profound and mysterious
wisdom. It would be very easy to show from
the books printed in Jewish-German, for the
edification of the women and the unlearned, and
where the legends are related as undoubted
matter of fact, that this is a mere come-off.
But we bave other evidence that is indisputable.
The liturgy of the synagogue alludes to many
as to authentic history, and we would not be-
lieve any one who should dare to assert, that
the Rabbinists, in prayer, utter with their lips,
what they do not believe in their heart. In
the pentecost prayers, from which we have
already quoted, we find allusion to an anecdote
recorded of Adam,
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which D. Levi thus translates, It (the
Sabbath.day) is the end of all work above and
beneath ; it is accounted the seventh among
the days; the first convocation of gpasons;
holy to the Lord of hosts; a glorious holy
Sabbath to those who rest thereon; it re-
deemed the first created man from judgment ;
he chaunted a song, and appeased the wrath
of God.” (fol. 81.) Here two important
circumstances, not mentioned by Moses, are
alluded to. First, that the Sabbath redecmed
Adam from judgment, and secondly, that his
song appeased the wrath of God. They are
found in the traditions of the rabbies at full
length, and are related as follows :—
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¢¢ At the seventh hour of the day, on the
cve of the Sabbath, the first Adam was intro-
duced into Paradise; and the ministering
angels were engaged in lauding and intro-
ducing him. But between the suns, on the
eve of the Sabbath, he was driven out, and
went forth; and the ministering angels were
calling to him, and saying, ¢ Adam being in
honour abideth not : he is like the beasts that
perish.” It is not written, ¢like a beast that
perishes,” but ¢ like the beasts that perish ;*
i. e., they both. The Sabbath-day came, and
became an advocate for the first Adam. It
said bzfore God, Lord of the world, in the six
days of the creation, nothing in the world
was killed, and wilt thou begin with me ?
Is this my saactification, and is this my
blessing, as it is said, ‘And God blessed the
seventh day, and sanctified it.” Therefore by
the merit of the Sabbath-day Adam was de-
livered from the judgment of hell; and when
Adam saw the power of the Sabbath, he said,
It was not for nothing, that the Holy One,
blessed be He, blessed and sanctified it, so he
began singing and chanting to the Sabbath-
day, as it is said, ¢ A psalm or song to or for
the Sabbath-day.” (Ps. xcii. 1.) Rabbi Ishe
mael says, This psalm was said by the first
Adam, but was forgotten in all the genera-
tions, until Moses came and restored it.»
(Pirke Eleazar, fol. 13, col. 3.) The Yalkut
Shimoni gives the story substantially the
same, excepting that when Adam said, ¢ A
psalm or song to the sabbath-day,” the
Sabbath reproved him, and said, ¢ Dost thou
sing hymns to me? Come and let us both
sing hymns to the Holy One, blessed be He,
« It is a good thing to give thanks unto the
Lord.”” (Ps, xcii. 1.) This, then, is the
story which the prayer-book of the synagogue
authenticates, by interweaving, in its addresses
to the God of Israel, the above-quoted words
concerning the Sabbath, ¢ It redeemed the
first created man from judgment; he chanted
a song, and appeased the wrath of God.”
From first to last it bears the plain marks of

mendacity. It misrepresents the merciful
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character of God, as if he would have de-
stroyed Adam, had it not been the Sabbath-
day. It ascribes a certain degree of merit to
Adam, who had becn guilty of the most in-
excusable ingratitude to his Divine Bene-
factor. And it directly contradicts the narra-
tive of Moses, who ascribes the mercy vouch-
safed to the spontaneous overflowings of the
grace of God. Besides all this, it is perfectly
ludicrous to imagine that Adam, just driven
out of Paradise for his disobedience, with the
curse of the Almighty resting upon him,
goaded by the pangs of a guilty conscience,
and his whole frame undergoing the mighty
transition from immortality to corruption—it
is perfectly ludicrous to imagine that he could
be in a fit mood to sit down and compose a
Indeed the rabbies themselves have
not left this story a fair appearance of credi-
bility, for on the very same page of the
Yalkut, where this origin of the ninety-second
Psalm is described, another equally veracious
incident, in the life of Adam, is assigned as
the occasion of its composition.
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¢ Rabbi Levi says, this hymn was said by
the first Adam., Adam happened to meet
Cain, and said to him, What has been done in
the matter of thy judgment? He replied, I
have repented, and been reconciled. Adam
began to strike his forehead with his hand,
and said, So great is the power of repentance,
and I did not know it! Immediately the
first Adam stood, and said this Psalm.”
Thus, on the showing of the traditions them-
selves, this legend, formally adopted in the
prayers of the synagogue, is a falsehood. Can
this be acceptable worship ? Is it reasonable
worship ?  Is the legend itself, in any of its
features, worthy of that great people, that re-
ceived the law of God at Sinai ? This is the
religion of the High-priests and Pharisees who
rejected Jesus of Nazareth, and this the
wisdom of those who condemned Him, and
that fully accounts for their conduct. Men,
who had let loose their imaginations into the
regions of romance and fiction, were not likely
to love the sober truth inculcated by Jesus and
his disciples. Their appetites were vitiated,
and they were not satisfied with the unadorned
narrative of Moses. They had lost all relish
for the simple majesty of the ¢ oracles of
God.” We appeal to the native acuteness,
and unsophisticated feeling of every right-
minded Jew, and ask whether it is not a
melancholy spectacle to behold the wise men
of Israel thus trifling with the sin of Adam,
that sad event, the source of all our woes ?
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Very different is the tone in which the New
Testament speaks both of it, and of the mind
of God in reference to it. * Wherefore, as
by one man sin entered into the world, and
death by sin ; and so death passed upon all
men, for that all have sinned : For until the
law sin was in the world ; but sin is not im.
puted when there is no law. Nevertheless,
death reigned from Adam to Moses, even
over them that had not sinned after the
similitude of Adam’s transgression, who is
the figure of Him that was to come. Butnot
as the offence, so also is the free gift. For if,
through the offence of one many be dead,
much more the grace of God, and the gift by
grace, which is by one man, Jesus Christ,
hath abounded unto many.” (Romans
v. 12—15.) But whatever the Jews may
think of the New Testament representation,
we have here shown that their liturgy con-
tains an absurd legend, borrowed from tra.
dition ages ago, and which remains there to
this day. But, alas! the very next sentence
of the prayer, from which we have quoted,
contains two more.

WYY PRWE M) ¢ ON2Y 2R 13 W MK Mo

mnw hmh DEeI weed b1 oo oy

DD 1 o N TN ONIR DO 7D oMY

Y T2 2W I DOWEn M TN YD DT |
¢ DD W MI 1200 T ¢ D)

«It (the Sabbath) is noted as a sign and a
witness between the heavenly Father and his
children : observe its removals, as taught by
the wise men, not to bring out a load from
within; death is pronounced against those
that profane it, either by excision or stoned
with stones ; by the manna it was well known
unto thee in ancient days, for on the Sabbath
that food did not descend; the necromancers
were not answered on it ; remember that on it
the i iprehensible rivers resteth.” Amongst
the other honours of the Sabbath-day, and the
other testimonies to its sacredness, this prayer
recounts two miracles. The one, that necro-
mancers could not bring up the dead on that
day; the other, the weekly Sabbatarian rest
of the river Sambation. The first of these
miracles has been left by D. Levi without
notice or explanation. He thought, perhaps,
that it would not do in English. But to the
second, the resting ¢ of the incomprehensible
rivers” he has attached the following note.

¢4 This denotes the river DI, said to
rest on the Sabbath from throwing up stenes,
&c. which it does all the week. See Sanhedrin,
fol. 1xv. 2; Yalkut on Isaiah, fol. lii. 1;
Pesikta, Tanchuma, sect. pwn >
Shalsheleth Hakkabala, and Juchsin.”

D. Levi himself thus acknowledges, that
no allegory is here intended, but that the
Jews do really believe that there is a river
that throws up stones all the week, and rests
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on the Sabbath-day. Many and various are
the accounts which the rabbies give of it, but
we shall confine ourselves to one or other of
D. Levi’s references, which also throw light
upon the subject of the necromancers.
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¢« Turnus Rufus, the wicked, also p

¢ His father came up every day of the
week, but on the Sabbath-day he did not come
up. On the first day of the week he brought
him up again, and said to him, Father, hast
thou been made a Jew since thy death ? why
is it that thou comest up on all the other
days of the week, but not on Sabbath?
He replied, Whosoever will not keep the
Sabbath voluntarily in your world, must keep
it herein spite of himself. He then said, Father,
have you then got work on the other days of
the week, and rest on the Sabbath? The

a
this question to R. Akiva, saying, Why is the
Sabbath-day better than other days? He re-

lied, Why art tiou greater than other men ?
gle answered, So is the will of my Master.
The rabbi said, So is it with the Sabbath,
such is the will of God. Turnus Rufus said,
But I mean to say, who will prove to me that
this day is the Sabbath-day? ‘The rabbi
answered, The river Sambation will prove this;
~a necromancer will prove this;—the grave
of thy father will prove this, for the smoke
does not ascend from it on the Sabbath.”
(Sanhed. fol. 65, col. 2.) In his commentary
upon this passage, Rashisays of the Sambation,
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¢ The Sambation is a certain river of
stones, which rolls along all the days of the
week, but on the Sabbath-day it is perfectly
still.” He also explains to us what is meant
by the smoke not ascending from the grave on
the Sabbath-day, in the following note:
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¢ On all the other days of the year a smoke
ascended from the grave of the father of
Turnus Rufus, for he was suffering the judg-
ment of burning, but on the Sabbath-day, the
sinners in hell have rest.”” Whether Turnus
Rufus saw the smoke or not, the Talmud does
not inform us, but the Bereshith Rabba,
another work of equal credibility in such
matters of fact, tells the story a little more at
length, and informs us that he was not satis-
fied with the argument drawn from the river
Sambation. R. Akiva therefore advised him
to cite his father from the dead on the Sabbath
and the other days, and that this experiment
would convince him. To this Turnus Rufus
consented, and the results are described in the
following words : — .
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father replied, On the other days of the week
we are judged, but on the Sabbath we are at
rest,” (Bereshith Rabba, fol. 9, col. 4.) Such
are the legends which the Jewish Prayer-
book, on the solemn feast of Pentecost,
stamps with all the authority of authentic
history. Is it necessary to prove to the Jews
of England that both these stories are utterly
untrue P Is it necessary to say, that there is
not, and never was, such a river as the Sam-
bation ? Within a century the world has
been explored in every direction. From
Cooke to Kotzebue the globe has heen many
times circumnavigated, but none has brought
us any tidings of the Sambation. Since the
times of Benjamin of Tudela, and Abraham
Peritsol, there has been a host of adventurous
travellers, but none had the luck to behold the
miraculous torrent of the Sambation. In this very
city Jews are occasionally found from every part
of the world, but from the banks of the Sam-
bation no messenger has yet arrived. The
whole account is a fiction, and is unworthy of
a place in the prayers of the Jews of England.
The same may be said of the necromancers,
who obtain no answer on the Sabbath-day.
It is nothing more than a clever fiction. By the
law of Moses necromancy is forbidden to the
Jews, and therefore the inventor well knew
that no pious Jew would ever make the ex-
periment, either on the Sabbath or the other
days. The story of Turnus Rufus, and his
father, as told in the Bereshith Rabba, is
plainly contrary, even to the assertions of the
oral law itself. The father is made to say,
¢ Whosoever will not keep the Sabbath volun-
tarily in your world, must keep it here, in
spite of himself ;> which implies that all, who
do not keep the Jewish Sabbath, must be
punished in the flames of hell; whereas the
oral law says that the observance of the Sab-
bath is not required of the sons of Noah.
When this prayer was introduced into the
liturgy of the synagogue we know not, but
there it now stands, and in one short para.
ph contains three downright falsehoods.
avid Levi himself points us to R. Akivp as
the author of the last two; and accordingly
the Talmud records the original reference to

1O | the business of the necromancers and the

river Sambation, as proceeding from the mouth
of that great Rabbi, This brings us back to




the time immediately succeeding the rejection
of Jesus of Nazareth, and shows us the super-
stition and the falsechood of those who re-
jected him. Either R. Akiva invented these
things himself, and then he is guilty of deli-
berate falsehood, or he received these accounts
from others who went before him, and then he
was a superstitious man, and the guilt of in-
venting falsehood is thrown back on the earlier
rabbies. What is to be thought then of the
wisdom of those men who were weak enough
to believe, or wicked enough to invent such
absurd fables ? Yet these are the men who
opposed Christianity, and this is the system
which a large portion of the Jewish nation
has preferred for 1700 years. That the
Rabbinical Jews have firmly believed these
leﬁends is plain. They occur in the Talmud,
whose authority is regarded as divine. They
are repeated by Rashi, Ramban, Bechai, and
a whole host of the most esteemed Jewish
writers. They have formed a part of the
synagogue service for centuries, and are still
found in the prayer-books of the English
Jews, to testify that they are not yet emanci-
pated from the chains of superstition. If they
had been, if any considerable number of Jews
had been convinced of the falsehood of these
stories, they would never have suffered them
to remain in the worship of God. It is
utterly impossible to suppose that men would
sanction the solemn propagation of falsehood,
" and yet whenever the Pentecost prayers are
read or printed, there the fables of Behemoth
and Leviathan, Adam and the Sabbath,
Turnus Rufus and the Sambation, are
solemnly accredited to the world as worthy of
all belief and honour. The fact that they
constitute a part of a solemn address to
Almighty God, and that not from an indivi-
dual, but from the congregation of Isracl,
gives them a sanction that nothing else could
confer.  The foreign Jew who comes to
England from some country where there is
not so much light, might, if he found such
fables struck out of the English synagogue
service, obtain a little light, and go back to
his countrymen with the news, that the en-
lightened English Jews have rejected all these
absurdities ; and thus the moral emancipation
of the nation might be prepared throughout
the world. But no; the superstitious Tal-
mudist from Turkey, or from Barbary, or th:
North, arrives in England, goes to the syna-
gogue, and finds the same fables and the
same superstitions that he had learned in
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his less ‘favoured native land, and returns
as he came. Perhaps he tukes with him a
copy of the synagogue prayers, printed in
London, and exhibits to his countrymen Be-
hemoth and Leviathan, the necromancers and
the Sambation, adorned with all the beauty
of English printing, paper, and binding.
There is surely a great and solemn respon-
sibility resting on those Israclites who do :iot
believe these fables, to protest against their
admission into the prayers of the Synagogue.
The honour of the nation, the welfare o

their brethren, and the glory of God, all call
for such a public protestation. The Jewish
nation is a great and intellectual people,
highly gifted by God with those powers that
adorn and dignify humanity. But this is not
the estimate formed by the world at large.
Why not? Because the world at large
knows only the fables and absurdities of the
Talmud, but is ignorant of the real monu-
ments of Jewish genius. What can be said
then by an advocate for the Jews, to one who-
holds the Jewish mind cheap? All argu-
ments will prove powerless as long as these
instances of superstition and folly are contained
in the Jewish prayers.. The objector will
still point to them, and say, If you want to
know what men really believe, do not look at
their controversial works, or their zpologetic
writings, but examine their prayer-book.
Consider not what they say to man, but listen-
to what they say to God. There they are
sincere. 'What can we answer to this argu-.
ment? Can we say that all the follies and
intolerance of former generations are ex-
punged >  No, whether from love or from
listlessness, there they abide to this day.

But the honour of the nation is but of
small weight compared with its spiritual and
temporal prosperity.  The English Jews.
might, by erasing all such passages, and
thoroughly reforming their prayer.book, prove
a blessing to their brethren scattered through
the world. Do the intelligent and enlightened
part of the nation really wish to raise their
brethren in the moral scale? It must be done
by purifying their religious notions. There
is an inseparable bond of union between reli-
gion and moral virtue. Superstition degrades
and enfeebles the mind. But zeal for the glory
of God calls still more loudly upon every de-
vout Israelite to vindicate the honour of that
revelation, which God consigned to their care,
and which is obscured by these fabulous
additious.
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