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IF Moses or the prophets had any where
recorded, that God had, ufong with the written
law also given sn oral law, our duty should
then be to find out where it is: and to in-

uire whether that oral law, which now forms

e key-stone of modern Judaism, is the one
which was given by God. But neither Moses
nor any other prophet has said one word on
the subject. The words 1P %w3w TN ¢¢ oral
law” are no where to be found in the Bible,
nor is there any mention of the thing itself.
1f the Bible had plainly alluded to the ex-
istence of the thing, we should not quarrel
about the name, which might have been in-
vented for the sake of brevity and convenience.
But it is remarkable that when Moses com-
manded the law to be read publicly in the ears
of all the people, he says not a syllable about
the oral explanation, which if it existed must
at least have been of equal importance ; and
still more so that the succeeding prophets
should have observed such a profound silence
about that, which now constitutes the main
substance of Israel’s religion, and is the key
to the observances and prayers of the syna-
gogue. This silence is in itself suspicious, and
compels us to examine the evidence of its
transmission. T'he first step here is to ascer-
tain the character of the witnesses, who sa
that they received the oral law from their
fathers and transmitted it to their posterity.
If it appear that, in their general testimony,
they were disinterested and truth-loving per-
sons, who have never been convicted of dis-
torting truth for their private advantage, nor
"~ of receivilzg and circulating fables as authentic

history, their testimony in this particular
matter will be of considerable value. But if
it can be proved that either from a deliberate
desire to deceive, or from an incapacity to
weigh evidence and to distinguish between
fact and fiction, they have transmitted a huge
mass of foolish fables as authentic history,
then their testimony is worth nothing, and
the story of an oral law having no other evi-
dence must be classed amongst the other fables
which have come down to us on their autho-
rity. That the account of the giving and
transmission of the oral law rests solely and
exclusively on the testimony of the rabbies is
clear from the account itself, as it is found in
the Jad Hachasakah.
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« All the commandments which were given
to Moses were given with their explanation,
for it is said, ¢ I will give thee the table of
stone and the law and the commandment.’
(Exod. xxiv. 12.) ¢ The law,’ this is the
written law. ¢ And the commandment,’ this
is the explanation thereof. And he has com«
manded to fulfil ¢ the law® according to ¢ the
commandment.” And the commandment is
that which is called T%hs oral law.” Truly
the rabbies must have been hard set when they
chose this passage to prove the existence of an
oral law. The keen and clear mind of the
sagacious Rambam evidently felt the diffi.
cul:g 3 he, therefore, to give some plausibility
to the proof, omitted the eonclndﬂag part of
the sentence which he quotes from the Bible.
He says, ¢ As it is written ¢ I will give thee
tables of stone and the law and the command-
ment,’ ** and there he stops, but let every
Israelite open his Pentateucg and read the re-
mainder, and he will find the whole scntence
to be this, I will give thee tables of stone,

.and the law and the commandment which J
Y | have written, to teach them.”

Not one word
here about an oral law, but about that which
God had written. It is true that the passage
of the Talmud from which Rambam derived
this doctrine gives the whole passage, but it
appears from the process of abbreviation which
he has applied, as if he were ashamed of the
explanation there given and thought it would
be more prudent to omit it. But as it is one
of the main passages which support the doc-
trine of an oral law, it must be considered.
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¢ R. Levi bar Chama says, R. Simon ben
Lakish says, what is that that is written ¢ I
will give the tables of stone, and the law and
the commandment which I have written to
teach them ?* ¢ The fables’ are the ten com-
mandments. ¢ The law’ is the written law.
¢ The commandment’ is the Mishna, ¢ Which
a
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I have written’ means the prophets and sacred
writings. ¢ To teach them’ means the Ge-
mara. It teaches us that they were all given
to Moses from Sinai.”” (Berachoth, fol. 5,
col. 1.) Can any man of common under-
standing receive this interpretation, which
throws all grammar and context to the winds,
and gravely asserts that not enly the law and
its explanation, but the prophets and the
whole Talmud, were given to Moses at
Sinai ? Will he give up his own reason and
the word of the living God to the authority
of R. Simon ben Lakish? There cannot
possibly be any argument which would prove
the falsehood of the narrative concerning the
oral l]aw so completely as this interpretation,
which is regarded as one of its main founda-
tions. The words of Moses which are here

erverted plainly speak of that which God
End written. “ I will give thee tables of
stone and the law and the commandment
which I have written to teach them.” Did
God write the oral law, and give it to Moses ?
‘What became of it then? If it was written,
how did it become oral ? These words
¢ Which I have written,” have sadly puzzled
the rabbinical commentators, who know not
how to reconcile the plain and obvious sense
of the words, with that interpretation which
had been already put upon them in the Tal.
mud. Rashi seemed to think that the diffi-
culty might be got over by saying )
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¢ All the six hundred and thirteen com-
mandments are comprehended in the ten com-
mandments.” (Com. in Exod. xxiv. 12.)
Baut this, though true in one sense, will not
obviate the dii%culty. God promises to give
Moses the law and the commandment which
he had written. If the oral law had not been
written, it was not included. Saadiah Gaon,
as quoted by Aben Ezra, proposes another
solution.
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¢ The Gaon says that the words ¢ Which
I have written,’ are to be connected with
¢ The tables of stone,’ and not with ¢ The law
and the commandment,’ for God wrote only
the ten words.” But unfortunately Moses has
80 connected them, and we have no warrant
for reversing his order. Aben Ezra hims If,
after giving the Talmudic exposition, gives it
as his own opinion, that these words refer to
the ten commandments. He says
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commandment’ to the other eight.” (Aben
Ezra, Com. in loc.) This is about the
truth. God gave Moses the law and the
commandment which he had written; but, as
Saadiah admits, God wrote only the ten words,
therefore the ten words are the same as ¢ the
law and the commandment.” Some will say
there is tautology here, that when God says,
¢¢ I will give thee tables of stone,” he means
the ten commandments, and that therefore the
additional promise ¢ of the law and the com-
mandment” is only an unnecessary repetition.
But this is not true. By ¢ tables of stone,”
God meant tables of stone. He might have
given Moses the ten commandments without
giving him stone tables, or he might have
given him the tables of stone without giving
him the ten words; but as He intended to
give him both, He says, I will give thee
tables of stone, and the law, and the com-
mandment.” Neither is there any difficulty
in the circumstance that these ten words are
called both ¢law and commandment. Inasa
much as they were a revelation of God’s will,
they are justly denominated ¢ law,” /™n and
as they were proposed as a rule of life, obe-
dience to which was required, they are enti-
tled, munh ¢ The commandment.” The
simple meaning, therefore, is, that God pro-
mises to give the ten commandments which
he had written. Every thing else, and there~
fore the oral law, is excludeg. This passage,
therefore, gives no support to the doctrine
that Moses received an oral as well as a writ-
ten law on mount Sinai. Indeed, the despe-
rate perversion to which this text has been
subjected, throws . discredit upon the whole;
and the necessity for such perversion shows
that there was no plain text in the writings of
Moses, to which the inventors of the oral law
could appeal.

The authority, then, of the oral law must
rest altogether upon the character of those
witnesses who handed it down. But thisisa
very sandy foundation, for we have already
ese men were guilty of inventing
or propagating the most absurd fables : their
testimony, therefore, is of no value. This
has been proved abundantly already; but
there i3 one story for which we had not room
in our last number, and which, as being im-
mediately connected with the 'vinf of the
law, must now be oomidereg.l ike the
others, it comes before us authenticated by its
introduction into the prayers of the syna-
gogue, in which the following plain allusion
is made : —
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& When he called the messenger (Moses)
and made him ascend to heaven, and appointed
him as the third person between him and his

le, and caused him to approach and stand
n the thick darkness, and spake to him face
to face, and rays streamed from his hand to
him, the angels were moved, and rushed to-
wards him ; and in the presence of the Creator
they spake, saying thus to him, what is man
that thou shouldest exalt him ? and wherefore
make such an account of him as to bring him
up to our place and cause him to inherit the
delightful possession (the law)?” (Pentecost
Prayers, fol. 88.) Here it is lE)Iail'bly said,
that the angels remonstrated with God at the
favour shown to Moses. This circumstance
is not to be found in the writings of Moses,
but it is recorded in the Talmud, and the par-
ticulars are thus given :—
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¢ In the hour when Moses ascended upon
high, the ministering angels said before God,
O Lord of the world, what business has he
that is born of a woman amongstus? He
replied, He is come to receive the law. The
answered, this most desirable treasure, whi
has been treasured up from the six days of
creation, six hundred and seventy-four genera-
tions beforethe world was created, dost thou now
wish to give it to flesh and blood—what is man
that thou art mindful of him, and the son of
man that thou visitest him ? O Lord our Lord,
how excellent is thy name in all the earth,
who hast set thy glory above the heavens.
The Holy One said to Moses, Give them an
answer. He replied, O Lord of the world, I
am afraid, lest they burn me with the breath
of their mouth. He said, Lay hold on the
throne of my glory and give them an answer,

for it is said, ¢ He that holdest the face of his
throne, he spreadeth bis cloud over him.’
(Job. xxvi. 8,9.) Rabbi Nahum says, this
teaches us that the Almighty spread some of
the glory of the Shechinah and his cloud over
him. He then said, Lord of the world, what
is written in the law that thou art about to
give me? ¢I am the Lord thy God that
brought thee out of Egypt.’ He then said,
Did ye ever go down into Egypt and serve
Pharoah—why, then, should ye have the law ?
Again, what is written therein? ¢ Thou
shalt have none other God.” He then asked
them, Do dy;e then dwell amongst the uncir-
cumcised, that ye should commit idolatry ?
Again, what is written ? ¢ Remember the
Sabbath-day to sanctify it.” Do ye, then,
do any work, 80 as to need rest? Again,
what is written?. ¢ Thou shalt not take the
name of the Lord,’ &c. Have ye, then, any
business that would lead to this sin? Again,
what is written ? ¢ Honour thy father and
mother.” Have ye, then, got any father and
mother? Again, whatiswritten? ¢Thou shalt
pot kill, thou shalt not commit adultery, thou
shalt not steal.” Have ye then got envy or
the leading principle that would lead to these
sins? Immediately they praised the Hol

One, blessed be he,” Zc. (Shabbath, fol
88. col. 2, &c.) It is not necessary to prove
that this account is a fiction. The absur-
dity of the whole scene is too palpable. To
what rpurpose should the angels wish for the
law of Moses, or be envious of men to whom
it was given? Is it ible that the spirits
that minister before the throne of God, were
not able to see the unsuitableness of the oral
law for them, until Moses pointed it out to
their consideration? We think that if this
scene had ever taken place, Moses might
have given them other passages of the law
much more to the purpose, but it is plainly
a fable invented by the designing, and pro-
pagated by the credulous. These two stories
then, that Moses received the oral law, and
that he disputed with the angels in heaven,
come to us upon one authority ; they are both
circumstances in one event; and the fabu-
lousness of the one takes away all credit from
the other. The oral law rests solely upon
the testimony of its transmittors, but here
these persons are convicted of transmitting
palpable falsehood : their testimony to the
oral law is therefore useless, and the whole
fabric of tradition falls. This one fable is
sufficient, but the readers will remember that
this is only one of a considerable number se-
lected from the Jewish Prayer-book. To
extract all similar stories from the Talmud
would be to make some folio volumes. The
Prayer-book, however, gives enough to inva-
lidate the testimony of the Scribes and Pha.
risees, and to incapacitate them for ever from
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8 ing as witnesses, Perhaps some one
w’;ﬁe:ray,g But they are also the witnesses for
the written law, and therefore, if we reject
their testimony, we must give up the written
law also. But this is not so. For that we
have other testimony—we have that of the
Jewish nation, of which the Scribes and
Pharisees were at first only an inconsiderable
pordtitl)ln. dWe 1bavehthe testimony of o.fles;s
and his disciples, the t op) the
eral law. V&e have g:a testm of the
predictions which we behold still accomplish-
ing. We have the whole internal evidence,
so that if there never had been Pharisees, the
evidence for the written law would be just
as valid. As it is, the contrast which the
written law presents, when compared with
the oral law, furnishes in itself a strong evi.
dence of its truth and authenticity. The
written law is simple, sober, dignified. The
oral law is multifarious, extravagant, absurd.
The oral law is poison—the written law is
the antidote. The oral law is a counterfeit,
which proves the existence of the genuine coin.
Men who receive both on the sole authority of
the rabbies may, when they find the false-
hood of the one, reject the other also, but this
can never be the case with those who calmly
compare and weigh the two in the balance of
right reason.

We now dismiss these Talmudic fables for
the present. We have proved by instances
-that the oral law abounds with such. We
have proved by extracts from the Prayers of
the synagogue, that these fables form a part
of the faith of all rabbinical Jews. We have
therefore, proved that the inventors of these
fables attained their object. They have suc-
ceeded in deceiving the great majority of their
countrymen. It is for the Jews of the pre-
sent day to consider whether these extravagant
fictions are still to be handed down to unhorn
generations—still to a as a reproach
upon Israel’s understanding——still to disfigure
and dishonour the public worship of the
chosen people. Former generations may have
handed them down in ignorance, and be there-
fore partly excusable, But in the present day

there is a large body of Jews here in England
who are fully convinced that these legengs are
false; it is the duty, the sacred duty, of all
such to protest against their further propaga.
tion. If they do not, they make themselves
accomplices in the guilt of those who invented
them, and responsible for all the injury, tem-
poral and spiritual, which the propagation of
such error may inflict upon their brethren and
their posterity. But whatever course they
may pursue, the existence of these fables shows
that the oral law itself is altogether an inven-
tion of men, and proves that Jesus of Nazareth
conferred a great and substantial benefit on
the nation and on mankind, by vindicating
and preserving for us the unadulterated truth
of God’s written Word.

These fables prove further, that there is
neither weight nor value in the sentence which
these men pronounce against the Lord Jesus
Christ. It is the sentence of those who did
not scruple to falsify and pervert the law of
God; it is the testimony given by the noto-
rious inventors and propagators of fables, and
cannot be received by any one competent to
weigh evidence. Fables of any kind will in-
validate testimony, but religious fables utterly
incapacitate their inventors and propagators
from being admitted as witnesses at all. The
man who will venture to tamper with sacred
history, either by adding to, or diminishing
from, its records, clearly shows that he has
lost all reverence for truth, and all sense of
the divine character, as a vindicator of truth
and a punisher of falsehood. The man who
trifles with sacred facts, cannot be regarded as
a witness a8 all in those which he considers
a‘tofane or common. When, therefore, the

'almudists, or the wise men of his time, bear
witness against Jesus of Nazareth, whom they
hated, we must remember that they have been
convicted of false witness again and again in
‘the case of Moses, whom they professed to
love. Their testimony is therefore a nullity,
and if we wish to examine the claims of Jesus
of Nazareth, we must look elsewhere for the
data which are to form the basis of our judg-
ment. .
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