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IN magic and astrology we have discovered
two features common to idolatrous heathenism,
and to the religion of the oral law. We have
seen that it pervades the Talmud and the
writings of the subsequent rabbies, and that
it has tinctured the language of every-day life.
It occurs, therefore, as might be expected,
incidentally when the oral law treats of other
things; and we are induced to notice one

of this kind, not only because it
proves that faith in astrology is an essential
element in the religion of the oral law, but
because it sets before us another feature of
resemblance to heathenism. In treating of
the virtues of amulets, and of the tests,
whereby to try them and those that write
the following passage occurs:—
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¢ Rav Papa says, I am certain in the case
of three amulets for three men; where three
copies of one amulet have cured three times,
then both the writer and the amulet are ap-
proved. In the case of three amulets for
three men, where each performsonly one cure,
then the writer is approved, the amulet is not
approved. In the case of one amulet for
three men, then the amulet is approved, the
writer is not approved. But Rav. Y’apa asks,
What is to be the decision when there are
three amulets for one man? The amulet is
certainly not approved, the writer may or may
not be. Shall we say that he cured him ?
Or was it perhaps the influence of the stars,
belonging to that man, that had an affinity
for that which was written? That must re-
main undecided.” (Shabbath, fol. 61, col. 2.)
Here we have the influence of the stars again,
and that not in the case of the heathen, but
in the case of Israelites. The whole passage
refers to none but Israclites. The question,
from which this digression about amulets
arose, was whether it is lawful to wear amulets
on the Sabbath.day, a question concerning
the Jews, and them only. In this question,
then, we find the doctrinc of Sidereal influ-

ence mixed up, or rather so certainly pre-sup-
posed as to prevent the solution of a doubt.
A case is supposed where a man has been
cured by the help of three amulets, and thence
arises a doubt as to whether the maker may
be considered as an approved writerof amulets ;
and upon this case R. Papa does not venture
to decide, because it is ible that the cure
may be owing to the influence of the stars.
How can there be a stronger proof of faith in
the power of the stars over Israclites as well
as over other persons ?

This passage proves incontrovertibly that
the heathen notion of astrology is inseparably
interwoven with the religious system of the
oral law, but it also presents to our conside.
ration another circumstance equally startling,
and that is, that the oral law sanctions the use
of amulets or charms, as a cure for or defence
against sickness and other evils. What, is it
possible, that the Jews who think that their
religion is the true religion revealed by God
to Moses, and whose chief objection to Chris-
tianity is the t;enr lest it ?ho:lld le;«ii them ;o
strange s, is it sible that this people
ahoulgd sgti!;‘ll entermi:o:he old heathen lt)notgm
concerning amulets ?  Yes, whilst the follow-
ers of Jesus of Nazareth have learned from
him to renounce this syperstitious and wicked
practice, the Jews, taught by those who re-
jected and crucified him, still believe in the
oral law which teaches the manner of making
and using charms. But perhaps some one
will say, it occurs only in the Gemara, but not
in the Mishna. This is at all times but a
poor apology for the oral law, or rather an
open confession that the greatest part of that
law is indefensible, but it will not serve here.
The doctrine of amulets proceeds from the
Mishna, which says,—
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¢ Tt is not lawful to go forth on the Sab-
bath.day with an amulet unless it be from an
approved person.” The Gemara then takes
up this commandment, and comments thus
upon it,—
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¢« Rav. Papa says, do not think that it is
necessary that both the man and the amulet
must be approved ; it is enough if the man
be approved, even though the amulet be not
approved. The proof is, that the Mishna says,
¢ l?nleu the amulet be from an approved per-
son,” but does not say, ¢ Unless the amulet
be approved,” from which it is plain. Our
rabbies have taught thus, What is an ap-
proved amulet ? Xny amulet that has effected
a cure, and done so twice or thrice. The
doctrine holds good, whether the amulet be
a written one, or made of roots—whether the
man be dangerously ill or not—not only if
he be epileptic, but that he may not become
epileptic.” (Shabbath, fol. 61, col. 1.) From
this it appears that there are two sorts of
amulets, one containing some written words,
the other made of roots of various kinds, and
it is equally plain that the object of wearing
them was either to prevent sickness or to
effect a cure. On the Sabbath those only are
lawful, which have been manufactured by a
man, who has already established his character
for making efficacious amulets, or which have
been y tried and proved to be so. This
is the doctrine of the l')I‘alu:nud, and let every
Jew remember that this doctrine is not ex-
tracted from the legendary part, but from those
laws which are binding upon the consciences
of all who acknowledge an oral law. And
this is not any private opinion of our own, as
may be seen by referring to any compilation
where the laws are collected, as for instance
the Jad Hachazakah, where this law is thus
expressed : —
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¢ Tt is lawful to go out with an approved
amulet. What is an approved amulet ? One
that has cured three persons, or has been
made by a man who has cured three persons
with other amulets.” (Hilchoth Shabbath,
<. xix. 14.) The Arbah Turim enters more
at length into the subject, thus—
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¢ It is not lawful to go out in an amulet,
which is not approved, but if it be approved,
it is lawful. ether it be the man or
the amulet which is approved, makes no dif-
ference ; for instance, if a man have written
one and the same charm in three copies, and
all three have effected a cure, the man is ap-
proved with respect to that charm every time
that he writes it, but not with respect to other
charms ; neither is the amulet approved if
written by another. There is also no differ-
ence in the case, when the amulet is approved,
but the man not 80 ; for instance, if a man
write one charm, and only one copy, and has
with it effected a cure three times, then that
copy is approved for every man. A third
case is, when both the man and the amulet
are approved ; for instance, if a man write
one charm in three copies, and each has been
of use to three men or to one man three times,
then the man js approved with respect to this
charm in every copy which he may write, and
these copies are considered as approved for the
use of all men. But if he have written three
different amulets for one man, and have cured
him three times, then neither the man nor the
amulet is approved. Further, it is lawful to
go out with an approved amulet, whether it
be a writing or one made of roots, and whe-
ther the man be dangerously ill or not.
Neither is it necessary that he should have
been already epileptic, and now makes use of
it for a cure. On the contrary, if he be of an
epileptic family, and wear it as a preventive,
it is lawful.” (Orach Chaiim, sec. 301.)
There can be no mistake here. This is Jew-
ish law binding upon all who acknowledge
tradition. Neither is it a doubtful or passing
notice ; on the contrary, the different cases
are all enumerated, and every particular spe-
cified. The oral law here gives the most un-
qualified sanction to the use of amulets or
charms, and that even on the Sabbath-day.
That such charms are near akin to magic
or witchcraft is plain from the nature
and purpose of the manufacture, and
from the undisguised use of the word wrt
¢ charm ;” but there is a passage in Rashi’s
commentary on another TFalmudic treatise,
which puts this beyond all doubt; we there-
fore give both the text and the commentary—
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¢ Our rabbies have handed down the tra-
dition that Hillel the elder had eighty dis-
ciples, of whom thirty were as worthy as
Moses our master to have the Shechinah
resting upon them. Thirty others were as
worthy as Joshua the son of Nun that for
them the sun should stand still. Twenty
were in the middle rank, of whom the test
was Jonathan the son of Uziel ; and the least
of all was Rabbi Johanan ben Zachai. Of
this last-named rabbi it is said, that he did
not leave unstudied the Bible or the Mishna,
Gemara, the constitutions, the Agadoth, the
niceties of the law and the Scribes, the argu-
ment, a fortiori, and from similar premises,
the theory of the change of the moon, Ge-
matria, the parables taken from grapes and
from foxes, the language of demons, the lan.
guage of palm-trees, and the language of the
ministering angels,” &c. (Bava Bathra, fol.
134, col. 1.) This was pretty well, consider-
ing that he was the least of the eighty ; what
then must have been the knowledge of the
others? This tradition alone, from its gross
exaggeration, would be sufficient to mark the
character of the rabbies as false witnesses.
It is plainly a fable, such as one might expect
in the Arabian Nights’ entertainments, but
not in a law that professes to have come from
God. It is another proof that the account of
the oral law is a mere fiction. But our object
in quoting the passage here, is to point out its
connexion with charms and amulets. It tells
us that this rabbi understood the language of
the ministering angels; now what use was
this? Rashi tells us in his commentary,
oy 2w to conjure or to adjure them ; that is,
to compel them to serve him, when he ad-
jured them ; that is, by their means to act the
part of a conjuror. It may perhaps be said,
these were the good angels, with whom a holy
man might hold converse, but we are also
told that he understood ¢ the language of
demons.” What was the object of this?
Rashi answers again—
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“ For the purpose of adjuring them: and
hence it follows that amulets may be made in
order to effect cures.” From this it appears
that the Talmud allows a man to have con-

" verse with evil spirits, and that this precedent
establishes the lawfulness of amulets. And
this is the religion of the oral law, these the
doctrines and practices of the men who re-
jected Jesus of Nazareth! Here is real
heathenism, not one shade of which appears
in the New Testament. Oh! how different is
this from the doctrine of Moses and the pro-
gheta. The oral law sends sick men to seek

elp in amulets and charms, but not to the God

of Israel. Now what difference is there between
this and the conduct of Ahaziah, when he fell
down through the lattice in his upper cham-
ber in Samaria, and was sick ? ¢ He sent
messengers, and said unto them, Go inquire
of Beelzebub, the God of Ekron, whether I
shall recover of this disease. But the angel of
the Lord said to Elijah the Tishbite, Arise,
g0 up to meet the messe of the King of
Samaria, and say unto them, Is it not because
there is not a God in Israel, that ye go to in-
He of Beelzebub the God of Ekron 2” (2

ings i. 2, 3.) And so it may still be said
to Israel, Is it not because there is not a God
in Israel, that ye go to amulets and charms
in order to get cured of your diseases ? Moses
points to God us the great physician ; he says,

¢ Wherefore it shall come to pass, if ye
hearken to these judgments,-and keep and do
them, that the Lord thy God shall keep unto

thee the covenant and the mercy which he
sware unto thy fathers. And the Lord will
take away from thee all sickness.” (Deut.
vii. 12—<15.) God himself says—
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“J1 am the Lorp that healeth thee.”
(Exod. xv. 26.) But the oral law leads men
away from God, and tells them to go to an
apgroved man and to get an approved amulet,
and for this allows to learn the language of
demons, and to compel them by adjuration to
be subservient. Where, in all the Old Tes-
tament, is there any thing like this? When
the widow’s son was sick, Elijah did not give
her an amulet to make him well, and yet, if
there were such things, it might be supposed
that he knew of them, and knew how to make
them ; in short, that he was an approved man
and could make an approved amulet; but
Elijah’s trust was not in such heathen non.
sense, but in the God of Isracl. Before Him
he prostrated himself, and said, “O Lord
my God, I pray thee, let this child’s soul
come into him again.” (1 Kings xvii. 22.)
When Hezekiah was sick, we read not that he
sent for an approved amulet, but that < He
turned his face towards the wall, and prayed
unto the Lord.” Not charms, but faith and
prayer, are the amulets of the Old Testament,
and also of the New. The Lord Jesus Christ
wrought manci miracles of healing, and mul-
titudes of sick people applied to him for re.
lief, but he never directed them to amulets in
order to attain it. His direction is, ** Be not
afraid, only believe.” (Mark v. 36.) His
disciples also wrought great miracles on the
sick, but not by amulets. Their confession
is, ¢ His name, through faith in his name,
hath given him this perfect soundness in the
presence of you all.” (Acts iii. 16.) And
their command is, not to wear amulets, but to
pray. ¢‘Is any sick among you? Let him
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call for the elders of the Church; and let
them pray over him, anointing him with oil
in the name of the L.ord ; and the prayer of
faith shall save the sick, and the Lord shall
rafse him up ; and if he have committed sins
they shall be forgiven him. The effectual
fervent prayer of a righteous man availeth
much. Elias was a man subject to like pas-
sions as we are, and he prayed earnestly that
it might not rain, and it rained not on the
earth by the space of three and six
months. And he prayed again, and the
heaven gave rain, and the earth brought forth
her fruit.” (James v. 13—18.) This is
the doctrine of the New Testament, exactly
agreeing with that of Moses and the prophets,
8o that you need not fear that Christianity
will lead you to heathenism ; on the contrary,
it will lead you back from the heathenism of
magic, and astrology, and amulets, to the God
of Israel.

But there is another feature, in this doctrine
concerning amulets, which must not be over-
looked, and that is that the manufacture of
amulets may be made a mere trade for col-
lecting the money of the credulous. If a man
get a reputation as an approved manufacturer,
the believers in the oral law will naturally
apply to him in case of sickness, or other cir-
cumstances, where amulets are of service, and
of course the remedy is not to be had for no-
thing. We have known and heard of such
things both in the west and in the east. And
thus the poor Israelites are led away from the
God of Tsrael, and induced, as the prophet
says, ¢ To spend their money for that which
is not bread, and their labour for that which
satisfieth not.” But what a testimony does
this whole doctrine furnish to the conduct and
the doctrine of Jesus of Nazareth ? His great
endeavour was to show the apostacy of the
oral law, and to lead the people back from
tradition to the Holy Scriptures. Was he
right or was he wrong ? ich is the reli-
gion, of the oral law or of the New Testament,
most agreeable to the religion revealed to
Moses and the prophets ? Is the practice of
magic a Mosaic doctrine? Is permission to
hold converse with evil demons 3 Mosaic doc-
trine? Is astrology a Mosaic doctrine? Isthe
manufacture of amulets and charms a Mosaic
doctrine ? No; they are all directly opposed to

the doctrine and commandments”of Moses,
and the practice of all the holy men of old.
Are these things doctrines of the oral law ?
Yes. Are they the doctrines of the New
Testament? No. Christians are taught to
abstain from all such things. Then in this,
at least, Christianity is more like Mosaism.
How long will the Jews suffer themselves to
be thus deluded and im upon? Many
are perhaps ignorant of the details of that
system which they profess, but such igno-
rance is highly culpable. If men profess a
religion, they ought to know what it is, and
what are its doctrines, and what the practices
which it prescribes. Modern Judaism teaches,
as the truth of God, all these heathenish no-
tions and practices ; it is time, then, for the
Jews to inquire whether this be the true re-
ligion in which they have continued for so
many centuries, and if not, to stand in the
ways and ask for the old paths. It isa vain
thing for a few individuals of the nation to
attempt to deny that these superstitions arean
essential portion of modem Judaism. As
long as the oral law is acknowledged to be of
divine authority, that oral law must itself be
taken as the witness for its own doctrines, and
the standard of the modern Jewish religion.
There is no possible middle course ; either
Jews must altogether and publicly renounce
the Talmud as false, superstitious, and hea-
thenish, or they must be content to be re.
garded in one of two characters, either as its
faithful disciples, who believe all it says, or as
timid men-pleasers, who are afraid to confess
the truth of God, or to protest against the er-
rors of man, lest they should suffer some
world:g loss or inconvenience. But is it
sible that cowards, in the cause of" God, should
be found amongst the people of Gideon, who
stood boldly against the idolatry of a whole
city, and overthrew the altar of Baal, or
amongst the offspring of Hananiah, Mishacl,
and Azariah, who dared a fiery furnace, or
amidst the countrymen of Daniel who trembled
not at the view of the lion’s den? No, we
will rather believe that all the Jews are still
bigoted Talmudists, and that when they cease
to be, they will come forward with the spirit
of their fathers and the strength of their God
to vindicate the truth,
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