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THE law and the prophets both abound
with plain declarations entirely subversive of
the Rabbinic doctrine of human merit. But
it has pleased God, besides these plain and
repeated declarations, to ordain a public and
solemn act to instruct even the most ignorant,
and to convince the most obstinate, that by
human merit there is no salvation. He con-
manded that, once every year, an atonement
should be made by the high-priest, for him-
self, and for all the people of every class and
degree.
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¢ And he shall make an atonement for the
lioly sanctuary, and he shall make an atone-
ment for the tabernacle of the congregation,
and for the altar ; and he shall make an atone-
ment for the priests, and for all the pcople of
the congregation.” (Levit. xvi. 33.) Now,
this ordinance implies, that all Israel, the
high-priest, the priests, and the people, are all
sinners,- all necd an atonement ; and, there-
fore, utterly annihilates all idea of justification
by merits. If Israel could have been justi.
fied either by their own merits, or by the
merits of their forefathers, the solemn act of
annual atonement would have been super-
fluous. But if this at t be Vs
—and if it were not, why did God appoint it
—then there is no room for the assertion of
human merits. But the truth is, as we have
already scen, that the rahbies felt that their
doctrine was insufficient to quiet the awakened
conscience, and gladly fled to any refuge that
they could discover ; it is no wonder then that
they have clung with uncommon tenacity to the
shadow of that hope that was held out in the
law of Moses. In spite of their doctrine of
merit, they are glad to have even the appear-
ance of a day of atonement to reconcile them
to the Almighty. It is true they have no
high-priest and no sacrifice, yet so convinced
. are they of the need of an atonement, that
rather than confess that they have absolutely
none, they teach that repentance and the day

itself will atone for all sin.
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¢ At this time, when there is no temple,
and we have no altar, there is no atonement but
repentance. Repentance atones for all trans-
gressions, yea, though a man be wicked all
his days, and repent at last, none of his
wickedness is mentioned to him, for it is said,
¢ As for the wickedness of the wicked, he
shall not fall thereby, in the day that he
turneth from his wickedness.” (Ezek. xxxiii.
12.) The day of atonement itself also utones
for them that repent, for it is said, ¢ For on
that day he shall make an atonement for you.’
Lev. xvi. 30.” (Hilchoth T'shuvah, c.i. 2.)
This is the last refuge of Jewish hope, and
we, therefore, propose to consider, whether it
is a refuge on which a reasonable man may
hazard his hope of salvation? No man of
sense would hazard his life or his property
upon a statement, of which one part contra.
dicted the other ; and such is the statement
which we have just rcad. It first tells us, that
in this present time ¢ There is no atonement
but repentance,” and that ¢ Repentance
atones for all transgressions,’”” and yet, imme-
diately after, it adds, that ¢ The day of
atonement itself atones for them that repent.”
Now the latter assertion contradicts the former..
If the day of atonement, as is here asserted,
be necessary to atone for the penitent, then it
is not true, that repentance atones for all sins.
But if repentance atone for all sins, then when
a man repents, his sins are forgiven, and then
the day of t is not ary. There
is here, therefore, a palpable contradiction,
and it cannot be safe to trust to a hope at
variance with itself. But, secondly, as the
two parts of which this statement is composed,
contradict each other, 80 each of them is con-
trary to the law of Moses. The first of them
is, that ¢ Repentance atones for all trans.
gressions ;> but if so, then the atonement
prescribed by Moses is useless, in fact, it is
no atonement at all. Moses says, that the
two goats were appointed by God for the
atonement, but here it is said, that repent-
ance is, in itself, sufficient. If this be true,
if repentance ¢an now atone for sins, without
any sacrifice, why did Moses appoint such an
useless, and even cruel rite, as the taking
away the lives of poor innocent animals ? If
repentance be sufficient now, it was sufficient
always, and then it follows, that God com-
manded what was useless. But if the appoint-
ment, the slaying of onc goat, and the sending
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the other, laden with the sins of the people,
into the wilderness, was nccessary formerly to
procure forgiveness of sins, it must be equally
necessary now : unless the rabbies will take
upon them to assert, that God is an arbitrary
and changeable master, who, to forgive sins,
at one time requires, what at another time he
does not require. That the slaying of one goat,
and the sending away of the other was once
absolutely necessary, no man can deny.
Moses prescribes it so plainly, that if there
be one thing more plain than another, it is
this, that when the Jews were in their own
land, repentance was not a sufficient atone-
ment for sins. Indeed, Rambam himself

says,
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¢ The goat that was sent away atoned for
all the transgressions mentioned in the law,
whether light or grave. Whether a man
transgressed presumptuously or ignorantly,
conxciously or inconsciously, all was atoned
for by the goat that was sent away, if a man
rcpented.  But if a man did not repent, then
the goat atoned only for the light offences.”
(Hilchoth T’shuvah, ibid.) We do not
agree with the whole of this doctrine, but we
cite it to show, that formerly repentance was
not a sufficient atonement for sins, but that
besides repentance, the goat, as appointed by
God, was also necessary. And we infer,
that as an atonement, besides repentance, was
orce y, itis ary still, unless the
rabbies will affirm that God has changed his
mind, and abrogated the law of Moses. If
repentance without any atonement be now
sufficient to procure forgiveness of sin, then,
beyond all doubt, the law of Moses is ab-
rogated or changed. If the law of Moses be
not abrogated and not changed, then repent-
ance alone cannot atone for sins ; and, there-
fore, this assertion of the oral law is false.
But the oral law endeavours to prove its
assertion, by a citation from Ezekiel, ¢ As
for the wickedness of the wicked, he shall not
fall thereby in the day that he turneth from
his wickedness.”” And it might be further
urfed, thdt Ezekiel here mentions repentance
only, and omits all notice of sacrifice and the
day of atonement. But the answer is easy.
Either Ezekiel meant, in this declaration, to
repeal the law of Moses, or he did not. If
he meant to repeal the law of Moses, then the
law is rcpealed, and a new way of obtaining
forgiveness, not taught by Moses, has been
introduced, and then the whole Jewish nation
is, on their own showing, palpably in the
wrong in adhering to that which is repealed.
But if he did not mean to repeal the law of |

Moses, then he made this assertion with that
implied restriction which the law of Moses
required ; that is, he implied the necessity of
sacrifice: and then this p. e does not
prove what the oral law asserts. But in every
case, this first assertion is contrary to the law
of Moses,

It is, however, evident, that the rabbies
themselves were dissatisfied with their own
assertion, for they immediatcly add to it a
second, ¢ That the day of atonement itself
atones for them that repent, as it is said,
¢ For on that day he shall make an atonement
for you.” Notwithstanding the confidence
of their assertion about repentance, they did
not feel easy without some appearance of an
atonement, and as they had no priest and no
victim, they say, that the day itself atones,
and endeavour to prove this assertion by
a citation from Moses. But, unfortunately,
this citation entirely overthrows their assertion.
Moses does not say,
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¢ This day will atone for you,” but he says,
*o>b B> M om
¢ On that day he (the priest) shall atone for
you.”” Moses ascribes no virtue whatever to
the day itself, but only to the rites on that
day to be observed, and the person by whom
they were performed. Moses prescribes, first,
a high-priest ; secordly, a goat, whose blood
was brought into the Holy of holies; and
thirdly, a goat to be sent away: so that
where these three are wanting, nay, where
any one of the three is wanting, the conditions
prescribed by Moses are not fulfilled, and
there is, therefore, no atonement. Without
these three things the day itself has no virtue,
and is nothing different from the commonest
day in the year; and now, therefore, as they
are all wanting, Israel has no atonement.
The assertion about the day itself, is a mere
invention of the rabbies, the only value of
which is to show how deeply they felt the
insufficiency of repentance, and the necessity
of a real atonement, in order to procure re-
mission of sins.

But the rabbies always betray themsclves
by adding something to make up for the de-
ficiency, of which they are sensible. We have
seen this in their assertion about merits,
and so we find it here in their assertion about
atonement. They assert, that ¢ The day of
atonement itself atones for the penitent,” but
in spite of this, they have felt the need of
something more, which would a little better
resemble real sacrificial atonement ; and hence
has arisen the custom of sacrificing a cock on
the eve of that solemn day. The following
account of this custom is given in the nbmp
b, of which we have before us an edition
published at Breslau, so late as the year 1830;
and it is selected, partly on account of its
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recent publication, and partly because the
directions how to act are given in Jewish-
German, which shows that they are intended
even for the most illiterate, and that the
custom is not confined to a few speculators,
but is general amongst the people.
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¢“ ORDER OF THE ATONEMENTS.—
On the eve of the day of atonement, the
custom is to make atonements. A cock is
taken for a man, and a hen for a woman ; and
for a pregnant woman a hen and also a cock,
on account of the child. The father of the
family first makes the atonement for himself,
for the high-priest first atoned for himself,
then for his family, and afterwards for all
Israel.” The order is as follows :—

He takes the cock in his kand and says

these verses:

¢ The children of men that sit in darkness
and the shadow of death, being bound in
affliction and iron ; he brought them out of
darkness and the shadow of death, and brake
their bands in sunder. Fools, because of
their transgression, and because of their
iniquities, are afflicted. Their soul abhorreth
all manner of meat; and they draw near
unto the gates of death. Then they cry
unto the Lord in their trouble; and he saveth
them out of their distresses. Hec sendeth his

word, and healeth them, and delivereth them
from their destructions, O, that men would
praise the Lord for his goodness, and for
his wonderful works to the children of
men! (Psalm cvii.) If there be for him
an angel, an intercessor, one among a thou-
sand, to show unto man his uprightness, then
he is gracious unto him, and saith, Deliver
him from going down to the pit; I have
found a ransom.” (Job xxxiii. 23.)

Whilst moving the atonement round his

head, he says,

¢ This is my substitute. This is my com-
mutation. This is my atonement. This cock
goeth to death, but may I be gathered and
enter into a long and happy life, and into

ace.”

He then begins again at the words, ¢¢ The
children of men,” and so he does three times.

Then follow the various alterations that arc
to be made, when the atonement is made for
a woman or another person, &c., and is addcd,
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¢¢ As soon as one has peiformed the order
of the atonement, he should lay his hands on it,
as the hands used to be laid on the sacrifices,
and immediately after give it to be slaughtered.”
This custom, extensively prevalent amongst
the Jews, proves abundantly the internal dis-
satisfaction of the Jewish mind with their
own doctrines, and the deeply-rooted con-
viction of their heart, that without shedding
of blood there is no remission of sin. If they
really believed that repentance, or the day of
atonement itself, or almsgiving, or merits,
either their own, or their forefathers, atoned
for sin, they would never have devised such a
custom as this. But the spirit of the Mosaic
law has taken too deep a Lold on the nation
to suffer them to rest satisfied with any thing
short of actual sacrifice ; and as they have no
high-priest and no altar now, they make a
sad and desperate attempt to tranquillise the
mind with this invention. The custom ther,
proves, that the rabbinical doctrine respecting
the atoning power of repentance is not he-
lieved nor heartily received, even by the rab-
binists themselves, how, then, can a Jew
hazard his salvation on a doctrine which is
contrary to the law of Moses, and which its
professors do not consider satisfactory 7 Will
he rest upon the self-devised sacrifice of a
cock ? God nowhere promises pardon to
this observance; and how can any man of
sense be satisfied without @ sure promise of
the unchanging and unchangeable Creator ?
This trust is as unsatisfactory as any of those
that we have already considered. Every one
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of the Rabbinic hopcs has proved unsafe on
ecxamination. Personal merit, the merit of
ancestors, the blowing of the ram’s horn, re-
pentance, the present observance of the day
of atonement, the sacrifice of a cock, all are
cither directly opposed to, or unwarranted by,
the Word of God. How, then, is a Jew to
obtain pardon for hissins? The custom which
we have just considered, speaks the sense of the
Jewish nation upon this subject, and plainly
declares; that an atoning sacrifice is the only
real hope. It expresses, in the first place,
the heartfelt conviction, that every human
being is guilty and needs an atonement. It
prescribes a victim for man, woman, and
child, yea, even for the unborn babe, thereby
teaching that the nature of man is corrupt,
and that the hereditary guilt, even where there
is no actual transgression, must be washed
away by the blood of atonement. It expresses,
further, the Jewish opinion as to the nature
of sacrifice, that the sins are laid upon the
victim, and that the victim is substituted for
the guilty. Nothirg can be plainer than the
prescribed formulary, ¢ This is my substitute.
This is my commutation. This is my atone-
ment.”” It declares, further, that he who
offers an atoncment for another, must himself
be free from guilt, for it requires the father of
the family first to atone for himself, and then
for those of his house. These are the recorded
sentiments of the Jewish nation, expressed
not only in words, but embedied in a solemn
religious observance on the eve of their most
sacred season. By this act, the Jews declare
that an atonement by blood is absolutely ne-
cessary. The law of Moses makes the same
declaration, by the appointment of all the rites
for the day of atonement. Is it, then, likely
that the God of Israel would leave his people
without that which their hearts desire, and his
law declares to be necessary for salvation ?
Judaism says, Yes. It affirms, by an act re-
peated every year, that sacrifice is necessary,
and yet confesses, in its solemn prayers, that
they have none. It asserts, therefore, that
God has left them without that which is in-
dispensable to procure forgiveness. Chris-
tianity presents a more merciful view of the
Divine character. It does, indeed, acknow-
ledge the necessity of atonement, but it pre-
sents a victim and a high-priest, whose one
offering is sufficient for the sins of the whole
world. It says, that God has left neither his
own people nor the Gentiles without the means
of forgiveness, but sent his righteous servant,
the Messiah, to bear our sins in his own body
upon the tree. The Priest after the order of

Melchisedek nceded no atonement to take
away his own sins first, for he had none.
Born in a miraculous manner, by the power of
God, his humanity inherited nothing of the
guilt of Adam, and as the Lord our Righte-
ousness, he could contract no taint of sin. He
is, therefore, every way qualified to make. an
atonement for us all. Our Christian hope,
therefore, i not in a cock, the sacrifice of which
God never commanded, but in that great
atonement which IHe appointed. Our faith,
our hope, our trust, are all built upon God’s
promise, and cannot be better expressed than
in his most holy words :—
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¢ But he was wounded for our transgres-
sions, he was bruised for our iniquities: the
chastisement of our peace was upon him, and
with his stripes we are healed.”

It cannot, therefore, be said, that we Chris-
tians rest our hope upon an invention of our
own. Our hope rests, not upon the dictates
of our priests or rabbics, but upon the words
which God himself spake by the mouth of
his prophet. We can, therefore, confidently
appeal to the Jews themselves to decide,
which of the two hopes is the most reuson-
able, Both agrceing that an atonement, by
the shedding of blood, is necessary for the
remission of sins, Rabbinism tells its dis-
ciples to trust to a species of sacrifice no
where mentioned in the Word of God. Chris.
tianity tells us to trust in the sacrifice of
that great Redeemer, for whose salvation
Jacob waited, whose atonement the Mosaic
rites prefigured, and the Jewish prophets pre-
dicted. Their hope rests upon the unwar-
ranted words of men ; ours is built upon the
Word of the living God, and is involuntarily
confirmed by the rabbies themselves in the
very custom which we have just considered.
Even the nature of the victim is pointed out in
the selection of the animal. 121 (gever) signifies
both *“ a man” and “ a cock,” and thereby
signifies, that a righteous man must be the
sinful man’s substitute: and so some of the
rabbies say, that this animal, ¢ a cock,” was
selected ,—
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¢ Because, as its name signifies ¢ a man,’
there is a substitution of a man for man.”
(Orach Chaiim, 605.) The principles ex-
actly agree, but Christianity is dirccted in their
application by the Word of God, to Him
who is, indeed, very man, but also TuE
Lorv our RIGHTEOUSNESS, Wp1® mim.
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