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“ THE OLD PATHS.”—JEr. vi. 16.
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FRIDAY, OCTOBER 7, 1836.

[PricE ONE-PaNnY,

THE object of our late numbers has been
to point out the inconsistency and precarious-
ness of the various hopes, which the oral law
holds out to its advocates, and the consequent
inadequacy of a religion which leaves its pro.
fessors without a reasonable hope of eternal
happiness. In the course of our observations,
the subject of almsgiving twice presented
itself prominently to our notice; first, as a
means of compensating for the sins and omis-
sions of the past year ; and secondly, as a means
of promoting the repose of departed souls;
from which it appears that the oral law consi-
ders this duty as most important and benefi-
cial both to the living and the dead. The
object of the present paper shall therefore be,
to inquire into the Rabbinic doctrine of alms-
giving, and to compare it with the law and
the prophets. The duty and extent of alms.
giving are thus defined : —
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¢ It is an affirmative precept to give alms
to the poor of Israel, according as the
have need, if in the power of the giver; m
is said, ¢Thou shalt open thine hand wide to
him,” (Deut. xv. 8); and again, ¢ Thou shalt
relieve him, a proselyte® or a sojourner, that
he may live with thee;* and again, ¢ That
thy brother may live with thee.” (Lev. xxv.
35, 86.) Whosoever sees a poor man beg-
ging, and shuts his eyes against him, and
oes not give him alms, transgresses a nega-
tive precept; for it is said, ¢ Thou shalt not

* Literally, ““ a stranger.”

harden thine heart nor shut thine hand from
thy poor brother.’ (Deut. xv. 7.) Accord-
ing as the poor hath need, thou art com-
manded to give. If he has no clothing, he is
to be clothed ; if he has no furniture, it is to
be bought for him; if he has no wife, he is to
be helped to marry one; if a woman, she is
to be assisted in getting a husband : yea, if
it had been the poor man’s custom to ride:
upon a horse, and to have a servant running
before him—but he is now come down in the
world,—it is a duty to buy him a horse to
ride, and a servant to run before him, for it is
said, ¢ Sufficient for his need, in that which
he wanteth,” (Deut. xv. 8); and thou art
commanded perfectly to relieve his want, but
not to make him rich. If an orphan apply
for assistance in order to marry, it is a duty
to hire a house for him, and to provide ail
necessary furniture, and afterwards to hel

him to marry. If a poor man come and asg
for relief, and the giver has not as much as he
wants, he ought to ‘give what his means.
afford. How much? He that gives a fifth
of his property fulfils the commandment well.
He that gives one part in ten fulfils it in a
middling manner. He that gives less must
be as a person with an evil eye.”
(Hilchoth Matt’noth Aniim, cvii. 1—5.)" In
this definition of the nature and extent of the
duty of almsgiving, there is much that is
good and worthy of our admiration, especially.
in this selfish and money-loving age, when
poverty is regarded, if not punished, as a
crime, and the poor are, by many, considered
as unworthy of all domestic comfort. With-

T | out binding ourselves to the approval of all

the details here specified, we must acknow-
ledge, that the spirit of this p e is agree.-
able to the idea of true charity, and, if univer.
sally acted upon, would do more for the hap.
piness of mgnkind than some theories now
afloat. But though ready to admire and to-
acknowledge the general beauty and excel-
lence of this pi we must also remark
that the main feature of charity is, by the
Rabbinical system, excluded. God commands
that this help should extend beyond the nar-
row limits of selfishness and nationality, to
¢ the stranger and the sojourner,” but the
oral law neutralizes the mercifulness of God’s
commandment by making the word stranger
signify a proselyte to Judaism. The original
Hebrew word < (Ger) plainly means. a
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¢ Love ye therefore the stranger; for ye
were strangers in the land of E{ypt.” (Deut.
x. 19.) Itise;tnnin that the‘ms;uliz; Eere
not proselytes, but strangers; word, Ger,
therefore, signifies stranger, mot pro'selﬁ;
and yet the oral law says that no one can be a
Ger ‘without sacrifice, circumcision and bap-
tism, or now, that thers'is no temple; without-
the two last requixitest.
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¢ At the present time when there' is no:
sacrifice, ciroumcision and baptism are neces-
sary, and when: the temple is rebuilt, he must
bring o sacrifice. A: Ger who' is eircumeised:
but not baptized, er Baptized but not' circum.
cised, is'not a Ger, until he be both' baptized
and ciroumcised.” (Hilchoth Issure Biah,
o xiil. 5,6.)° This Rabbinical definition of
what is meant by Ger, restricts the exercise of
charity within'a mach narrower limit than that
prescribed by God, and does, in fact, destroy’
one of the most beautiful features of the Mouz:
law, namely, the merciful provision which it
makes for the relief of the stranger. The law
of Moses has the spirit of its divine Auther.
He calls himself ¢ a jedlous God,” and it
may well be called a jealous law, watching
carefully over every departure from truth, and
Knnisbing‘ it rigoroualy: and yet, like God
imself, this just jeaslousy is tempered with
mercy, and beams with love.. The oral law,

on the contrary, is an envious and vindictive
code, and its zeal degenerates into' narrow--
hearted: . It would not only punish

the idolater, but exclude every stranger from
the pale of charity, unless he be'a proselyte;
and an Israelite too, if he had in any wise
dared to transgress the Rabbinical commands.
A remarkable instance of this hatred; to those

whom it considers apostates; occurs: in these | pui

laws respecting’ almsgiving: The oral law
siys, that the most mev:lntgﬁm‘ exercise of
charity is, the ransoming of captives.
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¢ The ransoming of captives goes before the
feeding and clothing of the poor, and there is
1o commandment so as this.” (Hil-
chotli Matt'noth Aniim, c. 8.)° And yetif' a
brother Inraclite should deviate from the Rab-
binical commands, the oral law makes it un.
lawful to ransom him, at the same time that
it enjoins the ransom of a: slave if he be a

proselyte.
TNED MY 5IPY YL DY Yamh Yy i Ty
YRR TOITO MW ¢ MIONT SNWM IR 7D
13 NSOV DD 1) ST b rrne mven)
+ WnvTEh ON
¢ A slave who. is ir captivity because he

has received the baptistn of slaves, and taken
upon himself the commandments, is to be
redeerned.. Buf as-te'a ¢aptive whehagaltered
even one commandment, if for instance he has
edten: forbidden food in order to vex, it is for-
bidden to ransom such an one.” (Ibid.)
Thus the oral law forbids all compassion even
'to sy Israelite;, if he is not of the Rabbinic’
religion. The conduct which it prescribes
towards poor Gentiles, “for the sake of the
weys of \? DY TY DD, we havecon-
sidered: lowg since’s' but the prohibition' to’
reveive alms: off die’ Gentiles; deserves notice”
lerey as it fumishes another proof of the con-
traeted views of the rabbies, and thefalsehood
of the orwl law.
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i Tt is unlawful for an Israclite to receive
aliis from the Gentiles openly. But if he
cannot live by the alms of Israel, and cannot
receive it from the Gentiles privately, then it
is lawful. If a king or prince of the Gentiles
;sends'money to Israel as alms, it is not to be
returned, on account of the peace of the king.
idom. On the contrary, it is to be received,
but it is to be given-to-the poor of the Gentiles
_privately, so-that the king may not hear of it.”
(Ibid.) ~ Here the oial law endeavours to per-
vert kindly feeling which should exist
between all the families-of man, and spurns a
demonstration even of love, because it comes
from a.man of a different religion. At the
same time its authors-had not the moral' couw
rage to do this openly and honestly,. and if
need- bey suffer for. conscience sake. They
command that the proffered alms should' be-
taken. from the king, as if they intended tode-
vote it to the object for which he it and
then privately to apply to a- y different’
rpose.. This want of good faith shows
abundantly that the oral law does not' come
from the God of truth,. The narrow bigotry
of the system thus neutralises all theindividual
trials of excellence which the oral law containe.
They appear beautiful only when viewed apart
‘from their context, but the moment we view
them in relation to the other parts of Rabbin.
ism, their beauty is gone. Thus the duty
and extent of almsglving, as prescribed by
the oral law, at first t appears admirable ;
:but the narrow spirit of bigotry by which it is
iolrcumscribed; totally destroys its moral value
iin the sight of God abd man. Almsgiving.
;islovely only when it is the offspring of charity.
:God looks not at the mere outward act of
‘giving monegz but at the heart, and if there
;be no love there, almsgiving is valueless in

‘his sight. And how can any one pretend
that there is a grain' of true God-like charity
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in a system which turns stranger into proselyte;
prohibits to help a brether beeause he is not of
our own religious sentiments, and refuses even
to receive a kindness from one of a different
religion? Just eontvast this with the Chris-
tian doctrine, ¢ Love year enemies, bless
them that curse you, de good to them thas
lnhyon,:ad pnyforthmwl:hich

use you, persecute you 5 that ye may be
the cyl?i“ldreud'yonr Fatza which isin hu{em
fox he maketh his sun to rise on the evil and
on the good, aud sendeth rain on the: just and
the unjust. For if ye love them which love
you, what reward have Xe? Do not even the
publicans the same? And if ye salute your
brethren only, what do ye mere than others ?
Do not even the publicans so? Be ye there-.
fore perfact,, even as.your Father which: is: in
heaven is perfect.” (Matt. v. 44—48.)

But the oral law not only preverts: and fal..
sifies the true doetrine eonceming charity;.
but also misleads ita followers by teaching:
them to- think that almsgiving is a peculiarl
meritorious. act, and will atone for -
gressions. Thuas it is said—
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¢ We are bound to be more careful res;
ing this commandment of alms than about
any other of all ch?r:c aﬁmﬁm vfe ‘:l, for
almsgiving is a ic of the teous
seed o?:‘\;r father Abraham, as it hﬂguid, I
know him that he will eon;mmg h:ls children
to do alms,’” (Gren. xviii, 19). By almsgiving
alone it is th(u the throne of Israel is es-
tablished, and that the law of truth standeth,
for it is said ¢ by alms (literally in righteous.
ness) thou shalt be established.” (Isaish liv.
14)." By alms alone it is that Israel shall' be
delf for it is said ¢Zion shall be re.
deemed with judgment, and her converts with
alms (righteousness).” (IsaishL 27.) (Ibid.c.
x. 1) According to this doctrine, the man
who. gives alms the merit of upholding
truth in the world and help! to deliver
Tsrael from captivit{. But the following
e tells us that it will deliver from the
mment which he deserves, and which is
already impending over his head :—
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“Alma%lvincﬁ annuls the evil decrees, and
in: famine it delivers from death, as happened
to-the widow of Sarepta.” (Joreh Deah, 347.)
And hence it is that, as we have seen, at the
approach of the New Year the Rabbinists
practise almsgiving abundantly, and also, that
the survivors offer for the r of the souls of
their deceased relations. tendency of this

doectrine is obviously pernfcious, for it ens
' eourages men to persist in sis, under the idea
' that almsgiving will compensate for all other
. deficiencies. The doctrine itself is- positively
| false. Where does the law of Moses say that
' almagiving can purchase forg! >
nmﬁ obedience to-all the commandments,
heatm the practice of charity to the
| poor, but he dencunces wrath against all trans-
gression. The doctrine of Moses is not, that
' obedience to ome command will. compensate
for disobedience to anether, but that disebedi-
ence to one command will make obedience to
others of none effect. The doctrine that the
giving of money to the poor can change the
course of God’s judgment, or alter this' sen.
tence, is very little short of y: for it
represents him as an unjust judge who can be
bribed, whose severity can be bought off, and
whosc favour can be purchased with maney.
A more degrading view of the Divine character
can be ined. Such conduct in a
human judge would stamp him with infamy,
and eannot bly be true of Him who is a
God of truth and justice. This one feature
of Rabbinic religion is sufficient to prove that
it is the invention of men, and of men too with-
outany very exalted notion of justice and equity.
Besides, this view of almsgiving takes away
all the virtue of obedience and love to God,
and turns it into a mere mercenary transaction.
The great beauty of ving is that it pro-
ceeds from love to God and man, and that its
rhotives be mercy and obedience. But the
man, who gives alms in order to atone for
other transgressions; or to- avert the punish.
ment which he descrves, is not perfarming an
act either of obedience or charity, he is simply
making a purchase and driving a bargain
which is much to his advantage. He has got
money, and with that money he can buy a
house, or a horse, or deliverance from punish-
ment. It is, therefore, a simple question of
interest. He considers whicg will be the-
most profitable investment of his money, and
if he decide that deliverance from God’s wrath
is the most advantageous, he lays it out in
almsgiving, Obedience, or love to God or
man,. is here altogether out of the question.
Can any one, who has got the law and the
srophets in his hands, imagine that such a
octrine can come from God? or can any
reasonable being suppose, that escape from
God’s wrath, or the enjoyment of his favour
depends not upon man’s moral worth, but
upon his ability to give alms: in a word,
that his salvation deg‘mda not upon the state
of his heart, but the laying out of his money ?
This one doctrine, if tioroughly believed and
acted upon, would overturn the whole law of
Moses, and offer life not to the obedient, but
to the moneyed.

In this doctrine of almsgiving, however, the
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oral law errs at the very foundation. Tt has

chosen the Hebrew word rpT2 to stand for

¢ almsgiving,” whereas its true signification

is “righteousness,” as may be easily proved

by reference to Images where it cannot pos-
msgivin

sibly signify g,” as for instance—
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¢ And it shall be our righteousness (not
our al ving), if we observe to do all these
commandments before the Lord our God as
he hath commanded us.” (Deut. vi. 25.)
Here 77pT2 cannot possibly signify almsgiving.
And again,

1 TPTR Y morm mma
«And o belioved n the Lond; and he
counted it to him for righteousness (not for

almsgiving.)” (Gen. xv. 6.) And again,
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¢“0O Lord, righteousness belongeth unto
thee, but unto us confusion of face” (Dan.
ix. 7), where it is impossible* to say that
¢¢ Almsgiving belongeth unto the Lord.”
The oral law is therefore guilty of perverting
the meaning of one of the plainest and most
commonly repeated words in the Bible, and of
course of thereby giving an crroneous scnse to
the passages where it occurs. Thus it says,
as we have seen above, *¢ that by almsgiving
the throne of Israel is established and the law
of truth standeth,” and it proves this asser-
tion by referring to a verse of Isaiah, where
the word mpTe occurs, and which signifies
¢ by righteousness shalt thou be established,
but which it perverts to mean ¢¢ by alms.
%iuving thou shalt be established.” Here then
oral law is plainly convicted of falsifying
the Word of God, and perverting its meaning
in order to serve its own purposes and favour
its own false doctrine. To teach false doc-
trine is bad enough, but to pervert the plain
sense of Scripture is a great deal worse.
Either charge, if proved, would be sufficient
to prove that the oral law is a false religion,
but here both charges are proved together.
The oral law here teaches that almsgiving can
do that which it cannot do, namely, bribe
God to have mercy ; and it supports its false
doctrine by interpreting rpT2 to signify *“alms-

giving,” whereas it plainly signifies « righte.’
ousness.” A religion guilty of such crror
cannot be from God. It is for the Jews, then,
to consider whether they will persist in up-
holding the truth of a system which opposes
the doctrines of Moses and the prophets, and
perverts the Word of God. The great boast
of the Jews is, tluttheg are faithful to Moses
and to the religion of Moses; but this boast
is vain so long as they profess Judaism. If
Moses were to rise from the dead, and get the
oral law into his hands, he would not be able
to recognise it as the religion which he left to
Israel. And, as to the commands about
almsgiving, he would not be able even to
tnn:ﬂte em, for in his time rpTe signified
righteousness.

The Prophet Isaiah would feel equal as.
tonishment if he were to return and learn, that
the oral law quoted him as an authority for
the assertion, that Zion is to be redeemed, not
with righteousness, but with almsgiving. And
we doubt not that both Moses and Isaiah
would protest as earnestly as we do against a
doctrine based upon Kversion. But it isex-
traordinary, if the Rabbinists really belicve
their own doctrine, that Israel can be delivered
from captivity by almsgiving, that they should
set any bounds to their liberality, or ever sto,
giving, until the desired redemption be effected.
If their doctrine be true, then all that they so
earnestly pray for, is entirely in their own
power. They know the means, and they pos.’
sess the means of terminating this long cap-
tivity. They need only to give a_sufficiency
of alms, and, according to the oral law, even
Zion itself ‘'shall be delivered. How extraor-
dinary then, that they should have suffered so
many centuries of misery to pass over their
heads, and left their brethren to endure such
calamities, when liberality in almsgiving could
have put a period to all their sorrows. We
think too high}z of Israel’s charity to suppose
for a moment that they would hesitate to make
the sacrifice, if they were persuaded of its
efficacy. We must therefore infer, that they
do not believe in the doctrine, and ask them,
why do they profess a religion in which they
do not believe ?
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